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From the Chairman
A Thinking Man's Synagogue?

The excellent open evening which took place at NLS
on 5th December was valuable in more ways than
perhaps | personally had considered when the same
was being planned. It certainly achieved its primary
object, namely to offer an explanation, ably outlined by
our Rabbi, of the subject matter of the evening, namely
"What it means to be a Masorti synagogue". | have to
confess that I, for one, needed clarification in my own
mind and perhaps reminding of the fact that although the
Masorti grouping in the UK is modest in size, the
worldwide movement is vast and we are but a small part
of it. Furthermore the evening afforded the opportunity to
those whose views are best described as being
unsupportive of Masorti to have their say as well.

The evening in my view reflected what is in fact at the
heart of Masorti philosophy, namely that we are able to
express different views, to enter into an open and public
debate and at the end of the day agree to disagree on
some aspects, but be drawn together by the very many
aspects which we have in common and which far
outweigh those on which we are apart. The fact that we
can sit together and openly debate the issues in a
civilized, friendly and intelligent manner, without having
an edict forced on us from above, whether we like it or
not, is perhaps the clearest possible demonstration of
what we are about and where we go in the future.

Let me make three specific points by way of clarification
of where the Shul stands. Firstly we are part of Masorti
and as such I, during my chairmanship will lend full
support to the Masorti movement in the UK and will do
my utmost to ensure that not only is our voice heard

once again, but that we re-assert ourselves one of the
...continued



primary movers within the movement, rather than disinterested bystanders.
Secondly, within NLS, there is no hidden agenda, no slippery slope and no
intention to "Reform"” our main service. If there are to be changes, other
than of a minor nature, these would have to originate with, and be fully dis-
cussed within our services committee with the full involvement of our
Rabbi, before their recommendations are forwarded via the Executive to
Council for consideration. The format of our Minyan Chadash service is
different from the main service and has been determined by those who at-
tend with the agreement of the Rabbi and the differences must be re-
spected and the wishes of its participants to worship under our roof must
be encouraged. Both services are part of NLS. Thirdly, it has been made
crystal clear to me that there is no intention whatsoever by AMS to interfere
with what we do at NLS in respect, for instance, of our format of service.
This is wholly an internal matter.

To conclude | am much encouraged by the number of comments which |
have received both directly and indirectly about NLS. The talk is of a new,
positive and welcoming atmosphere. This is the future. To continue to re-
build NLS into the centre of excellence which it was intended to be - the
foremost synagogue for thinking people.

We welcome your views and are including transcripts of the three presenta-
tions given on the evening in this edition of New London News.

Adrian Marks

What Does It Mean To Be A Masorti Synagogue?
Rabbi Dr. Reuven Hammer

The New London Synagogue is a Masorti synagogue both in its beliefs and
practices and in its organizational affiliation as a member of Masorti Olami
and AMS. The briefs and practices preceded the organizational affiliation for
the simple reason that the local organization did not exist when New Lon-
don was formed. In that way we can truthfully say that New London was and
remains the pioneer of Masorti Judaism in the UK. This can be seen in a
revealing paragraph that concludes an article written by Rabbi Jacobs in the
first issue of Quest dated September 1965 in which he explained the pur-
pose of the New London Synagogue. | quote:

It can be summed up in this way. There are many religious Jews
who see supreme value in the vocabulary of worship provided by
traditional observances and who, for this reason, do not wish to



embrace Reform Judaism. But these same Jews cannot bring them-
selves to compromise their intellectual integrity by accepting tradi-
tional theories which seem to them untenable. In the United States
of America they can join the Conservative Movement. In Israel they
are searching desperately for a sense of identity. In this country,
until recent events, they could have joined the United Synagogue,
an organization which has always lacked a clear religious position,
but which for that very reason was an ideal spiritual home for those
who wished to work out for themselves a new philosophy of Jewish
observance. The fact that this is no longer possible led to the forma-
tion of the New London Synagogue.

The combination of traditional observance and intellectual integrity is indeed
the very hallmark of our movement which was known in America as Conser-
vative and in Israel, South America, Europe and the UK as Masorti- Tradi-
tional.

As noted above, in England this synagogue began as a break away from
the United Synagogue, from official Orthodoxy and therefore — for lack of
anything better — originally called itself independent Orthodox. In his writings
Rabbi Jacobs very clearly indicated that what he taught was based upon the
thinking of the historical founders of Masorti — then called Positive Historical
Judaism — which had been a rebellion against early Reform - specifically
Zacharia Frankel and later Solomon Schechter.

To understand what it means to be a Masorti synagogue from the point of
view of theory — philosophy and theology — one has to understand the
teachings of Frankel.

Frankel was born in 1801 and died in 1875. This was a time when new
movements in Judaism were beginning to be formed. As a scholar who re-
jected fundamentalism and used the methods of historical research he
could not find a place for himself within Orthodoxy. As a believer in Jewish
law, in observance of mitzvot and the importance of Jewish nationhood, he
did not fit into 19" century liberal Judaism either.

A turning point came when he attended a conference of Liberal (Reform)
Rabbis in Frankfort in 1845. He left those meetings in protest — not over the
changes in Jewish practice concerning Shabbat or Kashrut - to which he
objected — but over the declaration that Hebrew need not be the language
of Jewish prayer. From a Halachic point of view there is ample precedent for
the use of the vernacular for prayer. His problem was not a Halachic one
but a conceptual one. Stripping Judaism of its ethic particularities, of the
Hebrew language, of references to Zion in the prayers, would signal the end
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On Sunday December
10th the pupils of the
Cheder performed

'The Lost Shamash',

a new play to celebrate
Chanukah. The
pupils worked extremely
hard to learn their lines,

+ and an audience of more
, than 50 helped the cast to
. defeat the evil Antiochus
and return the lost
Shamash to its owner.
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of the Jewish people.

As a result of his break with Liberal Judaism he founded his own rabbinical
seminary, the Jewish Theological Seminary of Breslau, and an entire school
of Jewish thought called the Positive-Historical school. It was positive in
seeking to preserve as much of Jewish tradition as possible, and ‘historical’
in recognizing that Judaism and its legal system was the result of gradual
growth and change throughout history and that the study of Judaism had to
be conducted with the tools of scientific, critical, methodology, like that of
any other phenomenon.

Frankel described three approaches to Judaism:

1. Strict observance of all the mitzvot, together with a preservation of all an-
cient ways of thinking, with absolutely no flexibility.

2. Abolishment of Jewish observance — ritual mitzvot — and a return to ear-
lier form of observance and thinking basing Judaism on the prophetic teach-
ing alone.

3. Rational belief, observance of the mitzvot with an understanding of their
meaning, together with the possibility of abolishing certain details that are
not of central importance or are not in tune with the highest ideals of Juda-
ism, taking the conditions of the times into account, keeping both the Divine
element of Judaism and its historical basis.

Obviously he championed the third way. That was his definition of Positive-
Historical Judaism that served as the basis for Conservative Judaism. The
others expressed his view and his criticism of the Orthodoxy and the Re-
form movements of his day.

One could say that he chose the way of paradox: he wanted both truth and
loyalty to tradition, both faith and rationalism, both tradition and change. He
also was concerned to define Judaism in a holistic fashion so that it would
contain religious belief and peoplehood, clinging to the language, the land,
the law and the lore while living in the modern world.

Masorti stands for:

1. Adherence to Jewish Law, but a Jewish Law that is evolving and
searching for solutions to current problems.

2. Openness to modernity, science and Biblical studies.

3. Adherence to mitzvot with an emphasis on morals and ethics but also
on the importance of ritual.

4. The ability to differentiate between that which is vital to Judaism and
that which is peripheral.

5. Recognition of the role of women in Jewish life and of their religious



needs.

The centrality of Zionism.

An emphasis on people-hood.

Embracing the possibility of a variety of beliefs.

Respect for other religious groups in Judaism even while disagreeing

with their philosophies.

10. Welcoming all Jews regardless of their level of observance and belief
and helping them to grow in their Jewishness.
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Any synagogue that holds these views belongs within the realm of Masorti.

Since Frankel's day, an organized movement has grown up around these
ideas and includes synagogues throughout the world — some very different
from one another — Neolog in Hungary, Masorti in Israel, South America and
Europe, Conservative in America, AMS in UK. Some synagogues have
separate seating, others mixed, some with music on Shabbat, others with-
out, some with no or little women'’s participation, others egalitarian. All ob-
serve Jewish Law as interpreted by the Committee on Jewish Law and
Standards of the International Rabbinical Assembly and by the mara d'atra,
the synagogue rabbi who is the authority on Jewish Law. All observe Shab-
bat, Kashrut, marriage and divorce, conversion according to Halacha. All
accept the findings of modern scholarship and science. All accept the legiti-
macy of change within the Halachic framework.

All of these groups are linked together by Masorti Olami and Mercaz that
have representation in international bodies such as the Jewish Agency and
WZO. All are affiliated to the Rabbinical Assembly, the only organization of
Masorti Rabbis. A member of New London can feel welcome in any syna-
gogue affiliated with Masorti anywhere in the world. We are constantly vis-
ited by people from other Masorti synagogues who come to London. We are
enriched by being part of such a worldwide organization.

As New London looks to the future, we all realize that there will constantly
be decisions, sometimes difficult ones, that will have to be taken. But in a
sense our future lies in the direction that our past has dictated: loyalty to
tradition, sensitivity to the needs of the present, openness to the truth wher-
ever it may be found, a conviction that the Jewish tradition contains eternal
values, but that these values have to be interpreted by each generation as
they have been in the past. Perhaps there was a time when we might have
thought we should go it alone — but that was because there was no other
choice. Now we can be strengthened and enriched by the strength that
comes with association with others. For our children to be part of Noam, to
experience Israel together with others from our group, to go to Israel and
have synagogues there that are our spiritual home, to call on rabbinic



leaders who are members of the Rabbinical Assembly and therefore share
our beliefs and values - that is the way.

Being a Masorti congregation makes us part of a great world-wide move-
ment, associated with literally thousands of congregations all dedicated to
the continuation of normative, traditional, Judaism, with access to all their
programs, personnel, activities and publications.

Of course a synagogue can always go it alone, but then it loses the advan-
tages that being part of a larger organization gives it and denies it access to
S0 many activities and advantages. The way of New London, its philosophy
and theology, are those of Masorti. To deny that calls into question the very
raison d’etre of our existence.

Many Masorti congregations throughout the world have taken the path of
allowing for more than one service in the same building in order to meet the
different needs of various congregants. This is not only a question of
women’s participation, but of the way in which the service is conducted, its
style, its formality or informality and the introduction of explanations and
teaching. Congregations today recognize that the style of service that ap-
peals to one person may not appeal to another, and yet both styles are ap-
propriate for the Masorti movement since they fit the criteria for Masorti Ju-
daism. This has proven successful and beneficial to those congregations
who follow it. In London, our synagogue has chosen that path, as has New
London. As we have all seen, failing to find a way to accommodate differing
opinions. Can be devastating for a congregation. Surely that is not the path
that New London should follow.

It is clear to me that this synagogue is needed. It provides an approach to
Judaism that is not to be found in any other synagogue in this area, an ap-
proach that is vital to the future of Judaism. That approach — the Masorti
approach — can provide a way into Judaism for thousands of Jews who are
today alienated to Judaism or indifferent to it because they cannot find any
meaning or value in the Judaism that they see around them. Even if this
does not appeal to the masses of Jews, it can speak to enough of them, to
those who search for meaningful, traditional yet modern Judaism, to make it
a major force within Anglo-Jewry. The tragedy of Anglo-Jewry is that
Masorti was so late in coming here and is not now as strong and forceful as
it should be. New London should take the lead in strengthening the organ-
izational arm of Masorti Judaism here, AMS, so that others will find within
that framework what our members have found at New London: a vital,
meaningful, dynamic Judaism that preserves the best of the past and meets
the needs of the present while looking toward the future.



' Shabbat Limmud
- An opportunity for in-depth learning

On Shabbat 13™ January the service will
I have a slightly different format in that there |
' will be no sermon or extended teaching during |
the service.

' This is to enable the service to finish by 11.30
am so that we can have time for some text
based studying. This week the topic is;

Moses - Man or Myth?

The service will finish at the usual time.
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Community Chanukah
Party on Sunday
December 17th
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NLS is proud to announce the release of a live recording of the
2006 Selichot Concert in full, with extracts from the service in-
cluding the three new settings by Julian Dawes.

We expect delivery during January.

This recording is available at a reduced price of £5 each from
the NLS Office (p&p £1 extra) Please reserve your copy/copies
by sending a cheque to the office or you can order by telephone

PLUS Nine excerpts from the Service
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i .
: |
| New Londo_n Synagogue i
: Selichot i
| i
@ i
| i
| i
@ i
| i
| i
I Gemma Rosefield — Cello I
: Serena Leader - Violin :
! Karen Gilbert — Soprano I
[ Judy Taylor — Soprano i
i Julian Dawes - Piano :
: Chazan Stephen Cotsen '
! The New London Synagogue Choir |
! Recorded live - 16t September 2006 |
| :
: |
i Programme |
! Elegie for Violin and Piano - Julian Dawes '
! From “Jewish Life” for Cello and Piano i
i Prayer; Supplication, Jewish So ng - Ernest Bloch :
: Avinu Malkeinu for Choir and Piano - Max Janowski '
! Meditation — Oseh Shalom for Choir and Piano - Max Janowski [
| The Blessing for Soprano, Violin and Piano - Ronnie Cass i
i Kaddish Yatom for Two Sopranos and Piano :
: (first performance) - Julian Dawes !
I Kol Nidre for Cello and Piano - Max Bruch I
| i
i .



Social and Personal
Mazal Tov
To Teddy Leifer (Producer) who won two prizes; The Audience Prize and
Best Newcomers at the International Documentary Film Festival in Am-
sterdam. for his film ‘We are together’ about an orphanage in Kwazulu-
natal in South Africa where the children have lost their parents to AIDS.

To Stella Leon who will be celebrating her 101st Birthday on January 5"
Stella invites you to join her for a special Kiddush on Shabbat 6" January.

To Harold and Michelle Elias whose grandson Jakob Elias-Lurie was
born on the 19" of November and of course to parents Abigail Elias—Lurie
and Jonathan Lurie

Bereavements

We are sad to announce the death of Renee Schwarz and
Stella Finkel , sister of Valery Crash. Our condolences to both families.

-~

Sunday mornings 10.15—11.00 am

i1almud

January
7th 14th
21st 28th

th Rabbi Dr. Reuven Hammer

fmﬂr{ Our next $\
hildren’

Service

I<:>X will be on *

* Shabbat 20th January
[ 3
% at 11.00 am. )
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Sunday Monday Tuesday
31 1Jan 2
Shacharit 9.30 am Bank Holiday
OFFICE CLOSED OFFICE CLOSED
7 8 9

Shacharit 9.30 am followed by
breakfast Rabbi Hammer’s Talmud Shiur
10.15 am Rabbi Elaina Rothman’s He-

Ladies Association meet-

brew Reading group 10.00 am Children’s services ing 10.30 am
Cheder 9.45 am training 8.00 - 9.45

pm
14 15 16

Shacharit 9.30 am followed by
breakfast Rabbi Hammer’s Talmud Shiur
10.15 am Cheder 9.45 am

Rabbi Elaina Rothman’s Hebrew Read-
ing group 10.00 am

Quest committee
8.00 pm

Children’s services
training 8.00 - 9.45
pm

Activities committee
8.00 pm

Minyan Chadash
Planning Group 7.30 pm

21

Shacharit 9.30 am followed by
breakfast Rabbi Hammer’s Talmud Shiur
10.15 am. Cheder 9.45 am

Rabbi Elaina Rothman’s Hebrew Read-
ing group 10.00 am

Lecture by David Newman 7.00 pm

22

23

28

Shacharit 9.30 pm followed by
breakfast Rabbi Hammer’s Talmud Shiur
10.15 am. Cheder 9.45 am

29

30

Regular Services - Friday evening 6.30 pm Shabbat morning - Shacharit 9.15 am
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Wednesday Thursday Friday Shabbat
3 4 5 6 @
Minyan Chadash
9.45 am
Shabbat begins 3.50pm | Shabbat ends 5.05 pm
10 11 12 13

Art Group am

Learning @ New
London 8-9.30 pm
Lecture by Rabbi
Hammer - Rejoice in
your festivals

Shabbat begins 4.00 pm

D

Shabbat Limmud
Shabbat ends 5.14 pm

17

Art Group am

18

Learning @ New
London - Rejoice in
your festivals

OR L’Haim with An-
gela Gluck 8 - 9.45
pm

19

Shabbat begins 4.11 pm

20

Rosh Chodesh Sh’vat
Choir

Children’s service 11 am
Shabbat ends 5.24 pm

24

Art Group am

25

Learning @ New
London - Rejoice in
your festivals

OR L’Haim with An-
gela Gluck 8 - 9.45
pm

26

Shabbat begins 4.23 pm

27

]

Minyan Chadash
9.45 am

Shabbat ends 5.35 pm

31

Art Group am

1 Feb

Learning @ New
London - Rejoice in
your festivals

OR L'Haim with An-
gela Gluck 8 - 9.45
pm

2

Shabbat begins 4.35 pm

3

D

Tu B’Shevat

Lara Glantz Bat
Mitzvah

Shabbat ends 5.46 pm

Torah service 10.00 am (approx)

Sunday morning service - 9.30 am




Response by Julian Dawes
given at the "What it means to be a Masorti Synagogue™ meeting.

My views about the synagogue stem from a number of factors, firstly they
are obviously deeply held - and not least - a loyalty to Rabbi Jacobs. At the
same time my views are less strident than they were 18 months ago, be-
cause | think Rabbi Hammer has been very good for the synagogue, not
least in his even-handedness, and in bringing things together. Nevertheless,
that doesn’t lessen my concern that the particular voice some of us have
about the future be heard.

| want us to be reminded that this synagogue came into being for a very
precise reason - to articulate the beliefs and practices of Rabbi Jacobs. In
context, | have always understood this to mean, on the one hand a modern
theology, taking account of modern biblical, scientific and philosophical
scholarship, and on the other hand, a commitment to traditional practice. In
other words | have always understood the concept of modernity in Rabbi
Jacobs’ thinking to have primarily a theological meaning, and the aim of his
practice to be traditional. Indeed, this traditional aspect is the very meaning
of the word Masorti, and it is also enshrined in the constitution of the syna-
gogue, which refers to it as Orthodox.

This alignment of a contemporary theology with traditional practice was the
whole raison d’etre for the very existence of the synagogue, and for me it is
inseparable from the special meaning the synagogue has always had, and
its particular place in Anglo-Jewry. Of course, it is obvious that Rabbi
Jacobs is no longer the Rabbi. But that the synagogue should remain a
legacy of what he stood for is, | know, for many of us axiomatic.

It is this unique legacy that | want to be sure to preserve, particularly in the
main service. | want to assert that energy towards change and develop-
ment, while both natural and entirely admirable, should not compromise tra-
ditional practice as it has always been understood here.

Having said that, it is obvious that we have already become a pluralistic
synagogue, and | am not arguing to go back on that. When the Minyan
Chadash was set up in its earlier form as the Alternative Service, | was a
member of the council and | voted for it and, although it has become some-
thing rather different to that for which | thought | was voting at the time, that
continues to be my position. Additionally, | am nothing but in favour of egali-
tarianism as a principle. But at the same time, | am very concerned that
elements foreign to the principles | have earlier outlined, should not further
creep into the main service, as they have to some extent done so already,
and as they are wont to do by stealth or by default if care is not taken. |



stress | am not intolerant of people davening differently from me. My con-
cern is to preserve the way | want to pray, which | stress is the way we were
brought up in this synagogue, and at least in the long term has felt to be
under threat.

My views about Masorti are roughly similar. It seems to me to have become
increasingly all things to all people. Again, there seem to be aspects of
Masorti that in no way can be said to reflect the phrase ‘traditional practice’,
and in this regard it falls short in furthering the work of Rabbi Jacobs, as
once it claimed was it's task.. Interestingly, from what | know of the history,
and directly from 10 years on the council during the 1990’s, | can say with
some confidence that whatever individual views might have been, that this
synagogue has never been keen on Masorti, and has always had ambiva-
lence towards it, and wishing to keep a certain distance from it.

| do recognize that the synagogue must move on, but | am concerned about
how we do so. | want to be sure that if the shul is to continue to be plural-
istic, and | support it being so, then | want active care to be taken that each
of the constituent strands of it be properly preserved and managed, and in
discussion have equal consideration and status. Crucially, | also seek to
ensure that decisions about change in all areas of the synagogue are prop-
erly taken democratically by the council, and not taken unilaterally.

This year our main project is the new Library & Resource
{ Centre at the Western Galilee Regional High School which is to be named :
:in memory of Rabbi Louis Jacobs. It is also the 40th anniversary of the:
! committee & we are hoping for a record turnout.

I I RE N -
e ! STOP PRESS i
s . . . :
! " The UJIA committee is delighted to announce that the |
Ib G guest speaker at our appeal dinner in March will be i
i 1 1 . ;
i Professor Simon Schama, !
! |
i . renowned historian & television broadcaster (BBC2's ‘A :
| ‘ History of Britain’ & the recent ‘Power of Art’ series) '

[
I

I
iThe dinner will be held at the home of Sir Sydney & Lady Rosa Lipworth:
iwho have very kindly offered to host us for the second year running.

! [
| Invitations will be sent out in January. If you would like further informationi
i please do not hesitate to contact me or a committee member :

: |
I David Immanuel i
|

| di@lsi.edu



Learning @ New London
Thursdays 11th 18th 25th January 1st 8th February

TIN2 DY)
REJOICE IN YOUR FESTIVALS!

A series of lectures and interactive classes tracing the history and
meaning of the Pilgrimage Festivals - Pesach, Shavuot and Sukkot
- and exploring the liturgy and musical heritage - Nusach - for
those holy days.

The classes from 18th January will be taught by
Rabbi Dr. Reuven Hammer and Chazan Jaclyn Chernett,
an expert on liturgical music.

Introductory Lecture
11 January at 8.00 pm

Rabbi Hammer will lecture on

“Rejoice In Your Festivals!™

From paganism to monotheism,
the historical development of the
three festivals (Pesach, Shavuot &
Sukkot) and their meaning and
Importance today.




Learning @ New London
Thursdays 18th 25t January 1st 8th February 8 - 9.45 pm

18 January

The Text and Music
of Hallel:

An Ancient Cantata on the
theme of Israel in Egypt.

25 January
The Central Prayer of the
Festivals:

The Amida for Shacharit
and Musaf.

1 February
The Ancient Piyyutim:

Liturgical Poems for Rain
and Dew.

8 February
Marching for Salvation
and Dancing for Joy:

Hoshanot and the Rituals
of Simchat Torah.




Learning @ New London
Thursdays 18th 25t January 1st 8th February 8 - 9.45 pm

yHai® O

Angela Gluck

Motifs and Moments
In Jewish history

18 January
Golden and gloomy: life in medieval Sefarad

25 January
The Rhone and the Rhine: life in medieval
Ashkenaz

1 February
Tradition and modernity: creating new
forms in 19th century Europe

8 February
Trauma and triumph: downs and ups in the
20t century




Response by Dr Harry Freedman
given at the "What it means to be a Masorti Synagogue" meeting.

This evening is billed as “What it means to belong to a Masorti Synagogue;
the Future of New London Synagogue”. | think this is putting the cart before
the horse. At a time of such significant change in the history of this Shul, the
first question must surely be, “What sort of future do we want for this syna-
gogue?” And only then can we ask whether Masorti can help us to achieve
it.

We know why NLS was founded and that it stood for a non-fundamentalist
approach to traditional Judaism. We know the contribution that Rabbi Ja-
cobs made to Jewish scholarship and religious life, not just in this country
and not just amongst Jews, but across the globe, to all serious religious
thinkers. But maybe we forget the role that this synagogue itself has played
in the history of British Jewry.

In the 1960s and ‘70s this synagogue stood at the heart of British Jewish
life. Not just because it was fashionable, in a quixotically British way, to be-
long to an anti-establishment, dissenting body. The real contribution of this
synagogue was that it raised the intellectual quality of London’s Jewish life.
Long before Limmud, long before Yakar, people would come from all over
town to Rabbi Jacobs’ Talmud class. And not just his congregants, his audi-
ence included many from both the right and left. The Shul published a
magazine called Quest, which dealt with serious, contemporary Jewish is-
sues. Great Jewish minds came here to deliver lectures; The Society for the
Study of Jewish Theology was based here. When the history of post war
British Jewry comes to be written the New London Synagogue will figure
prominently as one of its most important intellectual centres.

Things change. Rabbi Jacobs is no longer with us, and in any event a com-
munity based around one man, no matter how great he may be, is unsus-
tainable. But the question for this Shul is, do we aspire to recreate some-
thing equally significant. Or are we content to look inwards? To run educa-
tional classes aimed solely at our own members, to be off the radar in terms
of London Jewish life?

Because lets face it, in community terms there is no need for a synagogue
in Abbey Road. St Johns Wood is nhot a big community, there are ten other
synagogues between Hampstead and the West End and this is one of the
least well attended. People aren’t going to come here because there is no-
where else to go. They are going to come here because we offer some-
thing. And it is up to this congregation to decide what we want to offer them.
And whether or not Masorti can help us.



The constitution of this Shul, written by its founders, describes it as an inde-
pendent orthodox congregation. Rabbi Jacobs used to say, even 40 years
ago, that the nearest thing to the ethos of the Shul was American conserva-
tive. But in the last 40 years the meaning of orthodox has changed, the
meaning of American conservatism has changed, and this Shul has
changed. The old labels no longer apply. And in the meantime the
Shul has acquired a new label, it is part of the Masorti movement. And, as
Rabbi Jacobs also used to say, his approach to Judaism represented a
mood, not a movement.

Masorti is an international, American led movement with its own ideology. In
America it is known as the Conservative movement; historically it was a
break away from Reform. New London is rooted in the Anglo Jewish tradi-
tion, it is a break away from Orthodoxy. New London and Masorti come
from very different places. They may be in a similar place now; but does
that mean they will always head in the same direction? Have our paths
merged, or are they merely crossing?

It is true that the old Anglo Jewish tradition is an anachronism, but the
American tradition is equally alien to this synagogue. Yet Masorti rabbis are
by and large American or Israeli, and the International Masorti movement
puts pressure on this synagogue to appoint a member of their Rabbinic As-
sembly as its next rabbi. The fact that we currently have an Israeli-American
rabbi who has managed to do remarkable things for this community, does
not mean that we can expect to be so fortunate next time.

The Shul could appoint an English Masorti rabbi. But it hasn’t managed to
find one so far. It could spurn the international Masorti movement and ap-
point an orthodox rabbi, but which orthodox rabbi will take a pulpit in a
Masorti Shul? Or it could ask, might we not have more flexibility if we were
independent, and could appoint whoever we wanted?

So, | come back to the basic point. What do we aspire to as a congregation,
and is Masorti the vehicle to take us there? Do we aspire to be a centre of
excellence in British Jewish life? Or a place where Masorti Jews can meet?
Or both? Or neither? What sort of a rabbi do we want for our congregation?
And what sort of community do we aspire to create for our children. These
are the questions we need to deal with, before discussing what it means to
be Masorti.

But let me just say a few words about Masorti. As you may know, | headed
the English Masorti assembly for seven years, until 2001. And | am not
proud of the progress the organisation has made since | left. Its inability to
get itself onto the newly constituted Leadership Council - whatever one may



think of that body- displayed an utter failure of leadership and vision. It failed
to make anything of the Stanmore Accords, the cross-Synagogal agreement
that the late Paul Shrank z”l, Ivor Jacobs and | worked so hard to negotiate.

Worse still, when it was clear that the consultative committee which
emerged from those Accords was simply becoming another ineffectual talk-
ing shop, the Masorti leadership lacked the political nous to withdraw, and in
so doing lost yet another major opportunity.

The Masorti Council has been unable to build upon the slight progress we
were making in getting our conversions and marriages recognised; although
| still believe that the opportunity exists to do this, if we were smart enough.

They have downscaled the office, have no buy in from their members and
cannot raise funds. How then, can Masorti assist this synagogue?

It has been argued that this Shul needs to engage more actively with
Masorti, show leadership and turn it into something effective. | don't accept
this. Masorti is seen by most members of Masorti Shuls as an unnecessary
expense; it has never been able to fund its activities, even when it was a
high profile and communally active organisation. Now that it is largely invisi-
ble, resistance from its membership will be even greater. And in any event,
the leadership of this synagogue have enough to do here before they can
turn their attentions elsewhere.

So | come back to my first point. Let us decide what we want from the New
London Synagogue. How we are going to engage with it as congregants,
and how do we want it to impact on our lives, and on the lives of the wider
community. Then, when we are clear about our own objectives and strat-
egy, let's discuss whether Masorti can help us. Or whether we should return
to our former independence.

NLS BOOK CLUB
Thursday 4th January

The Book Club meets regularly in member’'s homes.
We discuss books of Jewish interest
or by Jewish authors.

This month we are discussing

‘Kalooki Nights’ by Howard Jacobson
' . &

fLales = ‘String of Pearls’ by Joseph Roth.
Mights

For details call Ronnie Cohen at NLS




OUTING TO THE CAMBRIDGE

GENIZA EXHIBITION
Tuesday March 13, 2007

The Ladies Association invite you to participate in a full day
trip to Cambridge, visiting the Fitzwilliam Museum and then
the University Library where there will be introductory talks
followed by a display of some of the memorabilia from the
Cairo Geniza.

The 1896 discovery of the Cairo Genizah was one of the greatest Jewish
treasures ever found. It has provided the world with the some of the most
important documents of the medieval Middle East.

A Genizah Hebrew for "hiding place," is a depository for sacred Hebrew books
. that are no longer usable. Since they cannot be thrown out because they contain
: God’s name, these documents, often called Shemot - "names," are put in a Genizah.

| The coach will leave Abbey Road at 9.15 am and return at 6.30
I pm. For further details telephone Vera Morris on (020) 8959

I 0837. Places are limited — first come first served.. Please book
using the form enclosed with this Newsletter

L e —_



21 January at 7.00 pm
at NLS

Demarcating

Borders:

Drawing the Map
of an Israeli-Palestinian Agreement

I A Lecture by

Professor David Newman

David Newman is professor of political Geography at Ben Gurion University
where he founded the department of Politics and Government. He is the editor of .
the International Journal of Geopolitics and is currently the Leverhulme Visiting !

Professor of Geopolitics at Bristol University for the year 2006-2007.

He has published widely on territorial and border aspects of the Israel-Arab con- :
. flict and is a regular participant in Track Il dialogue with Israelis and Palestini-
ans. Newman made Aliyah from the UK in 1982. He lives in the southern com-
munity of Metar with his wife and four children.

Admission £5.00 Refreshments will be served !
....................................................................... ]

% f@ Improve your Hebrew reading \
w with Rabbi Elaina Rothman
(i‘."i.g Sunday mornings 10.00 - 11.00
. - Explore the Hebrew of the Siddur and Chumash

:% \% January 7 - March 25
\

except - January 28th and February 18th /




QUEET

Fostering debate and advancing the
intellectual life of the New London Synagogue.

b | Shulamit Laderman Ph.D

Is there such a thing as

Jewish Art?

Highlights of Jewish artistic findings from
Antiquity through the Middle Ages

The lecture will discuss the problematics of this question through a
brief survey of Jewish artistic findings in the last 120 years - in-
cluding examples such as: Antique Jewish coins, wall paintings in
Dura Europos synagogue, mosaic floors in ancient synagogues ,
medieval illuminated manuscripts of the Bible, Haggadot, Prayer
books, and others .

Sunday 4th February at 8.00 pm

Admission £5 - Refreshments will be served

Shulamit Laderman is
the Academic advisor
of the Arts and Judaism
at the Machon
Schechter institute in
Jerusalem and a
Lecturer at Bar llan
University.

NEW LONDON SYNAGOGUE 33 ABBEY ROAD LONDON NWS8 OAT
(020) 7328 1026 office@newlondon.org.uk www.newlondon.org.uk




